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Theological Explanations

“The problem of evil” is set up by the fact that God, as traditionally conceived, has certain attributes: omnipotence, omniscience, and goodness. Yet, evil exists. Eliminate one of those attributes and there remains no hard intellectual conflict.

Il “problema del male” nasce dal fatto che Dio, qual è tradizionalmente concepito, ha determinati attributi: onnipotenza, onniscenza e bontà. E tuttavia, il male esiste. Eliminiamo uno di questi attributi, e non si pone più alcun dilemma intellettuale.

There seems to be no religious explanation that can be offered for a world containing evil. At any rate, no adequate and internally satisfactory religious explanation (or theodicy) has yet been offered.

Sembra impossibile dare una spiegazione religiosa della presenza del male nel mondo. In ogni caso, una spiegazione religiosa (o teodicea) adeguata e interiormente soddisfacente non è stata ancora data.


· One path has been to deny that evil exists at all.
· One doctrine has seen evil as having a role in the world, to educate us.
· Another traditional doctrine sees evil as stemming from free will.
· There's the view that the world was created out of preexistent material, not ex nihilo (as standardly interpreted).
· The Gnostics held that the divinity that created our world wasn't all-perfect and all-wise; it also wasn't the top divinity there was.
· Evil in the world results, in the standard Kabbalist view, through a tension between various divine attributes.
· Leibniz said that God created the best of all possible worlds.
· One recent philosopher, George Schlesinger, has claimed there is no such thing as the best of all possible worlds.


What criteria then, must any satisfactory answer to the problem of evil meet?

1. The obvious one that it must somehow reconcile those three attributes of God-omniscience, omnipotence, and goodness-with the existence of evil in the world.

2. The answer has to be something we can actually utter and bring ourselves to say to somebody who is undergoing suffering, or who has a loved one who is, or who has experienced and knows of suffering in the world.

3. It seems to me that we actually won't find a religious explanation satisfying unless something analogous to it also would serve to answer the more personal question of why our parents, who once seemed to us omnipotent, weren't better to us or even perfect.

4. The explanation of evil should not leave a divine being untouched ( here I draw from the Kabbalist tradition).

5. A satisfactory explanation must talk about a divine being worth worshiping, a divine being that you can have a religion about.



The Holocaust constritutes some kind of rift in the universe. This must be echoed by some rift in the divine life or realm. There must be some kind of trauma there as well. God is not left untouched.

L'Olocausto costituisce una specie di lacerazione nell'universo. A questa deve fare eco una lacerazione nella vita o sfera divina. Anche lì dev'esserci un trauma di qualche genere. Dio non può rimanere illeso.

We can mention three possibilities which, though not completely satisfactory, begin to get the flavor of the kind of explanation that is needed.

1. Since the Holocaust almost ended the existence of the Jewish people, a theological view might hold that it corresponds to an event of that magnitude in God, to something that almost ended the divine existence.

2. God, as traditionally conceived, has infinite power to do anything he chooses; he is omniscient and so knows every fact that there is and every fact that there will be. But although God has infinite knowledge of all truths, perhaps he doesn't have infinite wisdom.

3. A third view would hold that God created (not man but) the world in his own image as a material representation of himself, perhaps as an act of self-expression.

The next task of theology (especially of a Jewish theology) is to dare to speculate, as the Kabbalists did before, about a divine being's internal existence. A daring theory is needed to drive issues about evil deep within the divine realm or nature in some way, leaving it deeply affected yet not itself evil.

Il compito futuro della teologia (soprattutto ebraica) è di speculare coraggiosamente, come prima avevano fatto i cabbalisti, sull'esistenza interiore dell'essere divino. È necessaria una teoria audace che spinga il problema del male fin nel profondo della sfera o natura divina, la quale dovrà risentirne profondamente pur senza risultare essa stessa malvagia.

